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Abstract

In Western academic scholarship, the status
of the anaginoskomena (the books and additions
not found in the Hebrew Bible, but in the Septuagint
editions) in the Orthodox Church is not completely
understood, especially regarding the differences
between the Orthodox churches. For example,
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authority”, quoting professor Petros Vassiliadis. Apart “Justinian Patriarhul”
from the Hebrew canon, other ten books are reckoned University of Bucharest
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by the Orthodox, eight of them reckoned by the
Catholics as well (Judith, Tobith, 1-2 Maccabees, Wisdom of Salomon, Ben Sira, Baruch, and
Epistle of Jeremiah) and two books not accepted by the Catholics (3 Maccabees and 1 Esdras
/ 3 Ezra). The canonicity of other books, such as the Prayer of king Manasseh (with Odes)
and Psalm 151 remains debatable. The Greek Church completes the list with 4 Maccabees
and the Russian Church with 4 Ezra (Romer, Macchi, Nihan 2009). In another Western
introduction, the fine separation of the Orthodox churches is completely unknown. The
authors simply assume that the biblical books canonized by the Tridentin council in 1546
were canonized by the Orthodox Church in the council of Jerusalem in 1672 (Dietrich et al
2014). A more articulated view is present in the recent volume of proceedings regarding the
biblical canon at the Eastern churches (Farrugia, Vergani 2017). The present paper aims at
defining the status of the anaginoskomena in the Orthodox Church.
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Introduction. Recent Orthodox Bibles
Orthodox editions of the Bible are important in this respect, because they could
offer a good glimpse at the nowadays position of the anaginoskomena. The Greek
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Old Testament published by the publishing house of the Greek Church, Apostoliki
Diakonia, appeared in 1997 under the title I Palaia Diathiki (The Old Testament). The
books of Daniel and Esther from the Hebrew canon contain the supplements from the
Septuagint. Psalm 151 has the specification “out of number” (¢§wBev T0d &pBpod).
Besides the ten anaginoskomena books, 4 Maccabees was included as an “addition”
(mapdptnua). The first translation in Modern Greek (demothiki), I Agia Graphi, was
published in 1997. Although the Old Testament was translated from Hebrew, the books
of Daniel and Esther include the additions, but Psalm 151 is missing.

The Russian Synodal Bible, Sinodalnyi perevod, follows the Hebrew canon. The
books of Daniel and Esther have the supplements from the Septuagint. There is also Psalms
151, while the Prayer of Manasseh is found at the end of the books of the Chronicles. The
Bible has an extra-book, 4 Ezra, not found in other Orthodox editions. On the other hand,
all the anaginoskomena are marked with an asterisk and considered “non-canonical”

The Romanian Synodal Bible was published in multiple editions, beginning with
1914. The first synodal edition (1914) followed the Septuagint text (a mixed Septuagint
text derived from the Calvinist Frankfurt Bible of 1597 - see below). Beginning with
the second edition (1936), the textual source for the translation was changed. Rather
than relying solely on the Septuagint, the translators created an eclectic version which
combines readings both from the Masoretic text and the Septuagint. The pattern was
- as some similarities in translations show - the Russian Synodal Bible. The first two
editions (1914 and 1936) have the anaginoskomena, without any mark, grouped at the
end of the Old Testament, while the second editions of 1944 and 1968 delineated the
anaginoskomena as “uncanonical”. Between 1975 and 2015 the term “uncanonical”
disappeared, but it emerged again in the preface of the 2019 edition: “Other 14 books
were added to these books, which both [Jewish and Orthodox] traditions consider
only as ‘good for reading, that is soul edifying, their content being not necessary for
faith itself. The names of all canonical and uncanonical books of the Old Testament
are listed in the table of contents of the present edition” (Biblia sau Sfanta Scripturd
2019, 16). Essentially, the Synodal Bible follows the Hebrew canon. Only the book of
Esther has the Septuagint additions inserted in the book itself, while the book of Daniel
has the additions as separate books (Susanna, the Prayer of Azariah and the Song of
Three Young Men, Bel, and the Dragon). The Ps 151 is added as “uncanonical”. The
10 anaginoskomena plus The Prayer of King Manasseh. With all its peculiarity, the
Romanian Synodal Bible has 14 anaginoskomena books.
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Orthodox biblical introduction and studies

Professor Kalantzakis argues that the councils of Jerusalem and Constantinople
of 1672 accepted the large canon. Due to the Protestant influence in the 18th century,
Russian theologians denied canonicity to the anaginoskomena, while the Greek
theology remained faithful to the tradition (Kalantzakis 2006, 134). In an article, the
position sustained in the Greek church of considering the anaginoskomena as canonical
is presented as the official teaching of the Orthodox church in general (Tsekrekos 2013,
223-237).

In Russian biblical scholarship, in Kashkin’s introduction, the anaginoskomena
are recognized as good and enlightening for catechumens, but not as sources of dogma
(Kashkin 2012, 48). In Dobykin’s introduction, the anaginoskomena are not inspired by
God and the Orthodox Church cannot base its dogmatic and moral teachings on them
(Dobykin 2014, 23-24). On the other hand, some articles argue that the Church often
bases its teachings on the non-canonical books, for example, the remembering of the
dead (2 Mac 12.43; Tob 4.16; Sir 7.36; 38.23) (Smirnov 2015, 25).

The introduction to the Old Testament written in the 1950s in Romania
(Prelipcean et al. 2003, 49-51) considers that from the traditional vantage point only
39 books could be accepted as canonical. Out of zeal the participants of the Synod
of Jerusalem (1672) sought to defend the value of the anaginoskomena and adopted
an exaggerated opinion, but “almost all theologians of the Orthodox Church’, “the
handbooks of dogmatics and introductions”, for example, the Synod of 1878 that
adopted the catechism of Metropolitan Filaret (Drozdov) of Moscow, defend the
“traditional” understanding. Only in the Greek church, where the Septuagint is regarded
as canonical and authentic, “there is a propensity manifested by some theologians
to reckon the anaginoskomena as inspired and canonical, calling them ‘deutero-
canonical”. The new introduction into the Old Testament printed by the Romanian
Orthodox Church continued this direction: “Regarding the anaginoskomena, the
positions of the Orthodox varied slightly over the time, since no final decision has been
met with general effectiveness. Some regarded them close to the canonical books, others
close to the Apocrypha. Nevertheless, their status remained well defined in the Eastern
tradition. Although they do not have the character and the value of canonical writing,
they have been adopted and used by the Church for their moral and catechetical help”
(Chirila et al. 2018, 75). So, the introduction coordinated by professor Chirila used the
title “non-canonical” (necanonice) and “anaginoskomena” for these books.
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The first pan-Orthodox conference (Rhodos, 1961) for preparing the Holy and
Great Synod of the Orthodox Church proposed that the discussion about the status
of the anaginoskomena to be included as a theme (Ionita 2013, 163). The proposal,
published in 1972, states as follows: “The Orthodox Church declares and decides that
these books must be separated from the canonical and inspired books concerning the
authority of their divine inspiration, but they should be considered as part of the Holy
Scripture, useful and good for the believer” (La Bible 2010, 1647).

The biblical canon in the first millennium
The newest monograph of Gallagher and Meade concerning the biblical canon
in the early Church represents a valuable source for the literary sources (Gallagher,
Meade 2017). There are twenty early sources, eleven in Greek and nine in Latin: in
Greek - the Bryennios list, Melito of Sardis, Origen, Eusebius of Caesarea, St Cyril of
Jerusalem, St Athanasius of Alexandria, the synod of Laodicea, the apostolic canons, St
Gregory of Nazianzus, St Amphilochius of Iconium and St Epiphanius of Salamis; in
Latin: the canonical list in codex Claromontanus (4" century), the Mommsen catalogue
or the Cheltenham list (before 365), St Hilary of Poitiers, St Jerome, Rufinus, the synod
of Carthage or Breviarium Hipponense, St Augustine and Pope Innocent I. Moreover,
one can add the Greek codices comprising the entire Bible: Codex Sinaiticus, Codex
Vaticanus, Codex Alexandrinus, Ra 68, Ra 106, Ra 122, Ra 130 (XII-XIII centuries,
without the Psalter), Codex Venetus (VIII century, without the Psalter), Ra 46 (XIII-
XIV centuries, without the Psalter).
I shall focus only on the main synodal decisions. First, canon 59 of the Synod of
Laodicea summoned in 363 stipulates: (Ta) tfg malaidg dtabning: o' Téveoig kdopov- B
"E€00g €€ Aiyvmtov: y' Agvitikov- §° ApiBpoi- €” Agvtepovoptov- ¢ Tnoodg tod Nawvi-
(" Kptrai, Povd: " EcOrjp- 0’ Pacthet@wv a’ B+t Baokeidv y' 8"+ 1’ Tlapaletmopévwy
a" B’ p" "Eodpag o’ B'- 1y’ Piprog yaAuwv pv'e 18" Iapoipiot Zoloudvtog: e’
"EkkAnotaot¢ 1" Awpa dopdtwv- 1§ TwP: ' oi dwdeka Ipoentar 0" Hodiag: k'
Tepepiag, Bapovy, Opijvot kai émoton: ka ' TelekA: kB Aavii). (Joannou 1962, 154-
155) / “(The books) of the Old Covenant: one, the Genesis of the world; two, the Exodus
out of Egypt; three, Leviticus; four, Numbers; five, Deuteronomys; six, Joshua of Naue;
seven, Judges, Ruth; eight, Esther; nine, first and second of Kingdoms; ten, third and
fourth of Kingdoms; eleven, first and second of Paraleipomena; twelve, first and second
of Esdras; thirteen, the Book of One-Hundred-and-Fifty Psalms; fourteen, The Proverbs
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of Solomon; fifteen, Ecclesiastes; sixteen, The Song of Songs; seventeen, Job; eighteen,
The Twelve Prophets; nineteen, Isaiah; twenty, Jeremiah, Baruch, Lamentations, and
Epistle; twenty-one, Ezekiel; twenty-two, Daniel” (Gallagher, Meade 2017, 132-133).

The number of the Old Testament books follows the numbering of the Hebrew
canon in the first century AD: twenty-two books (Flavius Josephus, Against Apion 1.8),
according to the letters of the Hebrew alphabet.

The second source in importance is St Athanasius of Alexandria, Festal Epistle
39.17 [or 39.9 or 39.4], written in 367:"EoTt Toivuv Tiig pev maAaudg Stadnkng PAia 1@
&pOU® o évTta eikootdvo, Tooadta yap, w¢ fikovoa, kai T ototyela ta tap” EPpaiolg elvat
napadédota, Tij 8¢ taet kai T@ Ovopatt €0ty Ekaotov oUW Mp@tov [Eveoic eita E§odo¢:
elta Aevtikov: Kai petd to0to AptBpol: kai Aotrtdy, 10 Aevtepovopiov: €&iig 8¢ TovTolg éotiv
'Tnoodg 6 o0 Navf}: kai Kpurai- kai petd tovto 1) Povd: kai méhw é&ig, Baoleiwv PiffAia
Téooapar Kal ToUTwV TO HEV TIP@OTOV Kai devtepov eig &v PiPAiov dpByeital, 10 8¢ Tpitov
Kal TETapTOV OpoiwG €ig év- peta 8¢ Tadta, [Tapakemopévwy Tp@dToV Kai SevTEPOV, OHOIWG
eig &v PiPAiov maAwv dpBpodpeva- eita Eadpa mpwtov kai Sevtepov Opoiwg eig év- peta 8¢
tadta, BifAog Yahpwv- kai &7 Mapotpiar gita EKKANOL0TNG: Kai Alopo dopdTwy: Tpog
tovTolg €0t kai Twp- kai Mooy, Ilpogiital, oi pev Swdeka eig v PipAiov apiBpodpevo, eita
‘Hoaiiog, Tepeptiag, kat ovv avt® Bapoby, Opfjvol kal ¢moToln, kai pet adtov Telekm\ ko
Aavii\ (Joannou 1963, 72-74) / “There are, then, belonging to the Old Testament in number
a total of twenty-two, for, as I have heard, it has been handed down that this is the number of
the letters in the Hebrew alphabet. In order and by name they are as follows: first, Genesis;
then, Exodus; then, Leviticus; and after this, Numbers; and finally Deuteronomy. After
these is Joshua, the son of Nun; and Judges; and after this, Ruth; and again, next four books
of Kingdoms, the first and the second of these being reckoned as one book, and the third
and fourth likewise being one. After these are First and Second Paraleipomenon, likewise
reckoned as one book; then First and Second Esdras, likewise as one. After these is the book
of Psalms; and then Proverbs; then Ecclesiastes and the Song of Songs. After these is Job;
and finally the Prophets, the Twelve being reckoned as one book; then Isaiah; Jeremiah,
and with it, Baruch, Lamentations, and the Letter; and after it, Ezekiel and Daniel” (English
translation — Brakke, 2010, 60; revision of the English translation — Gallagher, Meade, 2017,
122-123; Old English translation — Schaff, Wace, 1892, 552; Romanian translation - Sf.
Atanasiu de Alexandria 2013, 284).

It is obvious that St Athanasius depends upon the Hebrew canon, referring to the
number of letters in the Hebrew alphabet. The book of Esther is missing, but the book of
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Jeremiah is reckoned as canonical with all the Greek additions: the book of Baruch and
the Letter. Nothing similar is specified about the content of the book of Daniel.

The third source is Apostolic Canon 85 (found in Apostolic Constitutions 8.47.85).
Its wording, in the critical edition, is as follows: me"."Eotw 8¢ dyiv mdot kAnpikois kai
Adiikoig Piphia oePaopua kai dyta Tig pév malads dtadnkng Mwotwg névte: Tnood 8¢
t00 Nawfj &v, Tov Kprr@v €v, Tiig Pov0 €v, tov Baotleidv téooapa, Ilapalemopévwy Tig
BipAov T@V fuep@v 800,"Eadpa dvo, Ecbnp &v, Tovdid &v, MakkaPaiwv técoapa, Top €v,
BtPAOG Yol p@v EkaTov mevTrivKovTa Kai €vog, Zodopdvtog PiAia mévte: TIpogitat déxka
€€ EEwBev Uiy mpoototopeioBw pavOavery HP@v Tovg véoug Tag Zogiag Tod moAvpaboig
Zipay. (Les constitutions apostoliques 1987, 306, 308) / “85. Now let the venerated and
holy books be for all of you, clerics and laypeople. Of the Old Covenant: Five of Moses;
now one of Joshua of Naue, one of the Judges, one of Ruth, four of the Kingdoms, two
of Paralipomenon of the book of days, two of Esdras, one of Esther, one of Judith, four
of Maccabees, one of Job, Book of One-Hundred-and-Fifty-One Psalms, five books of
Solomon; sixteen Prophets; beyond these, let it be added to you as further instruction that
your youth learn the Wisdom of Sirach, the polymath.” (Gallagher, Meade 2017, 137)

But in the ecclesiastical traditional text of the Orthodox Church the texts
are as follows: me’. "Eotw Opiv mdot kAnpwkoig kai Adikoig PiPhia oePaopa Kai
dya, ¢ pev IMaladg Awdnkng Movotwg, mévte: Téveoig, "EEodog, Aevttikov,
ApiBuoi, Aevtepovopov- Tnood Navdy, €v- Kpit@v, €v- Povb, €v- Baoikeldv, téooapa-
[Mapalemopévwy, Tig PiPAov Td@V Nuepdv, dvo-"Eadpa, dvo- Eadnp, €v- MakkaBaiwv,
tpiar TwP, €v- Woknpiov, €v- Zolopdvrtog, tpia, IMapotpial, ExkAnotaotng, Alopa
Aopdtwv- Ipoent@v, dwdeka-Hodatov, év-Tepepiov, Ev-TeCexnA, Ev- Aavinh, Ev.EEwBev
de dpiv mpoototopeioBw pavOdvery bUOV TOVG VEOLG TRV Zogiav ToD ToAvpabodg Zetpdy.
(Canoanele Bisericii Ortodoxe I 2018, 133; the Greek text is taken from PaAAng, ITotAng
1852, 109; the text already found in the first edition of the Pedalion of St Nicodemus
the Hagiorite — IIndadAiov 1800, 69-70 / “85. Now let the venerated and holy books be
for all of you, clerics and laypeople. Of the Old Covenant: Five of Moses; one of Joshua
of Naue, one of the Judges, one of Ruth, four of the Kingdoms, two of Paralipomenon
of the book of days, two of Esdras, one of Esther, three of Maccabees, one of Job, one of
Psalter, three of Solomon: Proverbs, Ecclesiastes and the Song of Songs; twelve of the
Prophets; one of Isaiah, one of Jeremiah, one of Ezekiel, one of Daniel; outside of these,
let it be added to you as further instruction that your youth learn the Wisdom of Sirach,
the polymath.” (modified translation based on Gallagher, Meade 2017, 137)
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There are interesting differences between the critical edition of Marcel Metzger
in Sources chrétiennes and the text that circulated in the ecclesiastic milieu in the East
(Pedalion, Syntagma of Athens): in the latter the book of Judith and 4 Maccabees are
missing, Psalm 151 is not mentioned at all and the books of Solomon are reduced to
three, instead of five (so the Wisdom of Solomon and Wisdom of Sirach are excluded).

The Syriac version of the 85" apostolic canon, preserved in a manuscript dating

from the VIII-IX centuries, has further particularities:

* . Novdr . .c<"§.:|:| B GPR-X), S RCREY FE Y ) Koo Kzama ¢ <am Khoadha > a.duan
A 4 %-:u\% < 001 K Lo 22 .o L Kihaea Lo LK L1 . <haal>a
e F o ot ; Kohs L amales . <o Siansn <Koda L Saarda L
.r<“,l)°: <alaa\s e < \c.\al ~<amh ia) = < Ao ¢0 . Lo . L a>ia

* .\t ~aala. N ama <dhnaw

(de Lagarde 1856, «»-\)

“Of the Covenant from old thus: Of Moses five books. Of Joshua son of Nun
one. Of Judges one. Of Ruth one. Of Kingdoms four. Of Things Omitted two. Of Ezra
two. Of Esther one. Of Judith one. Of Tobit one. Of Maccabees three. Of Job one. The
accepted book of Psalms one. Of Solomon five books. Of the Twelve Prophets one. Of
Isaiah one. Of Jeremiah one. Of Ezekiel one. Of Daniel one. Besides let the Wisdom
of that great of learning, Sirach, be for you all as instruction of the young.” (Gallagher,
Meade 2017, 140)

The Wisdom of Sirach or Ben Sira, although outside (£w0cv / 1=\ =) the
canonical books, might be use for the instruction (povOdvew / <ueles) of the young
(tovg véoug / <\Y).

The last primary source I have selected for review is canon 24 of the synod of
Carthage (419). The text of the biblical canon, taken from the so-called Breviarium
Hipponense, par. 36, approved in 393 by a synod in Hippo (Munier 1972-1973, 43-55),
reads as follows: Sunt autem canonicae scripturae: genesis. exodus. leuiticus. numeri.
psalterium. salomonis libri v. liber xii prophetarum minorum. item saias. hieremias.
ezechiel. danihel. tobias. iudith. esther. esdrae libri ii. machabeorum libri ii. (Munier
1974, 43) / “The canonical Scriptures are: Genesis. Exodus. Leviticus. Numbers.
Deuteronomy. Joshua Naue. Judges. Ruth. Of Reigns, four books. Of Paralipomenon,
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two books. Job. Psalter. Of Solomon, five books. Book of The Twelve Minor Prophets.
Also, Isaiah. Jeremiah. Ezekiel. Daniel. Tobit. Judith. Esther. Of Ezra, two books. Of
Maccabees, two books.” (Gallagher, Meade 2017, 223)

The traditional ecclesiastical text of the canon has some differences: Eici 6¢ ai
kavovikai Ipagai avtat. Téveoig, "EEodog, Agvitikdv, Aptduoi, Asvtepovotov, Tncodg
6 100 Navij, Kpttai, Povd, tdv Baciieidv Bifrol téooapec, tadv Tapoieimopévaov
Biprot 6v0, ToP, Partiprov, Zoroudvtog BifAot mévte, Tdv [Ipoentdv Biprot dddexa,
‘Hoalag, Tepepiog, TeCekmA, Aavimd, Topioc, Tovdond, EcOnp, "Ecdpa Pifrot dvo.
(Canoanele Bisericii Ortodoxe II 2018, 149; text taken from PaAing, ITotAng 1852,
368) / “The canonical Scriptures are these: Genesis, Exodus, Leviticus, Numbers,
Deuteronomy, Joshua of Naue, Judges, Ruth, of Reigns four books, of Paralipomenon
two books, Job, Psalter, of Solomon five books, twelve books of the Prophets, Isaiah,
Jeremiah, Ezekiel, Daniel, Tobit, Judith, Esther, of Ezra, two books.” (modified
translation based on Gallagher, Meade 2017, 223)

Again, there is an interesting difference between the Latin and the Greek
editions: the Greek edition omits the books of Maccabees altogether. Regarding the five
books of Solomon, beside the book of Proverbs, Ecclesiastes, Song of Songs, Wisdom
of Solomon, it should be expected that the Wisdom of Jesus son of Sirach is included.

From the selected sources the anaginoskomena are not widely accepted. Given
the lingering doubts about them, they might be named more fittingly antilegomena
(disputed). Nevertheless, although sporadically, their canonicity is attested by synods,
patristic authors, and ancient codices. The book of Baruch and The Epistle of Jeremiah
are found in Codex Vaticanus and Alexandrinus, are mentioned by St. Cyril of Jerusalem,
St. Athanasius the Great, St. Epiphanius of Salamis and by the synod of Laodicea. 3
Ezra is included in Sinaiticus and Vaticanus as 1 Esdras, followed by 2 Esdras (Ezra
+ Nehemiah). Tobit and Judith are found in Sinaiticus (only Judith), Vaticanus,
Alexandrinus and Venetus, and are included in the list of Claromontanus, Mommsen
catalogue, and are mentioned by the synod of Carthage and St. Augustine. 1-4 Maccabees
are present in: Sinaiticus (1 and 4 Maccabees), Alexandrinus and Venetus; the canonical
list of Claromontanus (1-2 and 4 Maccabees), Apostolic Canons (1-4 Maccabees); only
1 and 2 Maccabees in Mommsen catalogue, St Augustine, synod of Carthage and pope
Innocent I. The Wisdom of Solomon and the Wisdom of Sirach are found in Sinaiticus,
Vaticanus and Alexandrinus; the list of Claromontanus, probably in the Mommsen
catalogue, St. Augustine, probably the synod of Carthage (five books of Solomon).
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Middle Age

The real challenge to the unresolved and unclear status of the anaginoskomena
came with the publication of the Luther’s Bible in 1534 in Wittenberg. For the father
of the Reformation, the only acceptable biblical canon was the Hebrew one, while
the anaginoskomena are placed at the end of the Old Testament with an explanation:
“Apocrypha. Das sind Biicher: so nicht der heiligen Schrift gleich gehalten: und doch
niitzlich und gut zu lesen sind” / “Apocrypha. These are books which are not equally
received as the Holy Scriptures and yet are useful and good to read”. The apocryphal
books are set in a special order: Judith, Wisdom of Solomon, Tobit, Sirach, Baruch, 1-2
Maccabees and the additions to Esther and Daniel (Luth[er] IT 1534, 371).

The reaction from the Catholic Church, the Counter-Reformation, culminated
in the council of Trent (1545-1563). In the fourth session, held on April 8, 1546, the
council took an unprecedented decision, declaring that all the anaginoskomena are
canonical: “They [the books received by the synod] are as set down here below: of the
Old Testament: the five books of Moses, to wit, Genesis, Exodus, Leviticus, Numbers,
Deuteronomy; Josue, Judges, Ruth, four books of Kings, two of Paralipomenon, the
first book of Esdras, and the second which is entitled Nehemias; Tobias, Judith, Esther,
Job, the Davidical Psalter, consisting of a hundred and fifty psalms; the Proverbs,
Ecclesiastes, the Canticle of Canticles, Wisdom, Ecclesiasticus, Isaias, Jeremias, with
Baruch; Ezekiel, Daniel; the twelve minor prophets, to wit, Osee, Joel, Amos, Abdias,
Jonas, Micheas, Nahum, Habacuc, Sophonias, Aggaeus, Zacharias, Malachias; two
books of the Maccabees, the first and the second” (The Canons 1848, 18). The list
contained the following titles, interspersed between the old canonical books, in the
manner attested by the traditional Bible codices: Tobit, Judith, the Wisdom of Solomon,
Ecclesiasticus (the Wisdom of Jesus Sirach), Baruch and 1-2 Maccabees.

The first printed Orthodox Bible, the Slavonic Bible of Ostrog (1581), has strong
Catholic influences and, as Thompson put it, “its Old Testament contents conform to
neither the Catholic, the Protestant nor even the Greek Orthodox understanding of the
canon” (Thomson 1998, for the Ostrog Bible see pp. 671-686, for the canon especially
pp- 684-685). As in the Vulgate, Ezra is separated from Nehemiah. 3 Ezra of the Vulgate
(= 1 Esdras of the Septuagint) is numbered as 2 Ezra, while an extra Ezra book is added
(4 Ezra, found only in Latin, numbered in the Ostrog Bible as 3 Ezra). Regarding the
Maccabees, it comprises three books (as opposed to two in the Latin Bible or four in the
Septuagint). The Prayer of Manasseh is added at the end of the Chronicles, Psalm 151 is
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added at the end of the Psalter with a short note about the Odes, which are nevertheless
not included (See a scanned copy of the Ostrog Bible at https://txt.drevle.com/bible/
ob1581). The Ostrog Bible set the path for the content of the modern Russian Synodal
Bible, the key difference being the status of the anaginoskomena, whose canonical
status in the Ostrog Bible is explicitly rejected in the Synodal Bible.

The next important step is the Confession of faith drafted in 1625 by Metrophanes
Kritopoulos (1589-1639), as part of his exchange with the Lutherans of Helmstidt (Ica
1973, 208-473; Davey 1987). Concerning the anaginoskomena, he notes as follows: Ta
Lo 8¢ PipAio, Bmep Tiveg Povhovton cuykatoaAéysty Th &yl [pagi, olov 10 tod Topir,
10 ¢ Tovdn 0, Zoeiav Tod Zoloudvtoc, Zoeiov Incod viod Zipdy, Bapovy kol tog
TV MokkoBaiov, droPAnTovg HEV 0Oy fyoLpedd” ToAAd Yap NOKd, TAeicTOL Enaivov
G&lo, gumepi€yetal TaNTUG MG KAVOVIKAG 08 Kol avBevTIKAG 0VdEmoT’ anedésato N
100 Xpiotod Exxkincio, dg poptopodot moArol pev kai dAlol, paiota O 6 te dylog
I'pnydprog 6 Beordyog Kol Gyrog ApEAdylog Kol teAentoiog mivimy O dyloc Todvvng
0 Aapaocknvog. Ad 000 T dOYHaTe UMV TEPOUEDN EK TOVTOV TAPUCTHOOL, GAL’ EK
TOV TPLAKOVTO TPLDY KOVOVIKGOV Kol ovfeviik®v PiAiov: d on kol Bedmvevotov Kai
aylav I'paenv koroduev. (Karmires 1968, 529-530) / “The other books, which some
want to add to the Holy Writ, namely Tobit, Judith, Wisdom of Solomon, Wisdom of
Jesus son of Sirach, Baruch and Maccabees, we do not discount, because they contain
many ethical things, worthy of great praise. But the Church of Christ didn’t receive
them as canonical and authentic, as many and varied people testified, especially St
Gregory the Theologian and St Amphilochius and the last of them St John Damascene.
We do not prove our teachings from them, but from the thirty-three canonical and
authentic books, which indeed we call God-inspired and holy”.

In 1629 the ecumenical patriarch Cyril Loukaris (1572-1638) published in Latin
in Geneva a Confession of faith translated into Greek in 1631. Although there are doubts
concerning the authenticity of the confession, Cyril Loukaris himself signed the Greek
text preserved in the public library in Geneva (Kkokhar 2015, 5; see also: Germanos
1951; Xat{navtwviov 1954). In the answer to question no. 3, we read: Epwtnotg 3.
Tepav ypaenv moia PiPhia kaeig; Anokpiois. Tepav ypagryv mavta ta kavovikda PipAia
Aéyopev, dmep g Kavova TG ToTewg HUOV Kol TG owTtnpiag mapeAdPouev kai
Kpatodpev- LaAo®’ 81t OedmvevoTtov Ny mpoBariovot Ty Sidaokaliav, Kal adTApKN
Katnxijoal, ewtioat kai TeAel®@oat TOV Tf) MioTel Tpooepxopevoy. Tadta 8¢ Td Kavovika
BtPAia TocadTa TOV AplBpoOV elvan iotebopey, Goa 1) €v Aaodikela chvodog dmervaro,
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Kai 1} Tod Xplotod kabolwkn kai 6pB6So&og ékkAnoia VIO TOD Tavayiov TVELHATOG
pwTioBeioa péxpL Tod mapdvTog vtayopevel. Amep 8¢ dndkpvpa Aéyopev, Sttt TodTO TO
Enwvupov oVtwg £xovaty, 8Tt TO Kfjpog mapd Tod Tavayiov TVeLRATOG 0VK £XOVOLY WG
Ta Kupiwg Kal avapeBorog kavovika BipAia, év oig 1} Tod Mwioéwg mevtaTtevyog, Kai
T Ayloypaga, kai ot mpo@itat, dttva dptogv dvayvwokeobal 1) év Aaodikelq ovvodog,
ano ¢ makatdg Stabnkng PiPhia eikoot dvo [...]. Kai tadta pev eivat 1@ kavovika
PPAia kpatoduev- kai Tadta iepdv ypapnv AéyeoBar Oopoloyoduev (Michalcescu
1904, 275-276). / Question 3: What books do you call Sacred Scripture? Answer: We
call Sacred Scripture all the canonical books, which we received and held as canons of
our faith and salvation, especially because they provide us with an inspired doctrine,
sufficient for teaching, enlightening and making perfect that which is received through
faith. We believe that the canonical books are in the number decided by the synod of
Laodicea and proclaimed until today by Christ’s Catholic and Orthodox Church, being
enlightened by the holy Spirit. Those called apocrypha have this name, because they
do not have the seal of the Holy Spirit as the canonical books, Moses’ Pentateuch, and
the Hagiographa, and the Prophets, which the synod of Laodicea appointed to be read,
twenty-two books of the Old Testament [...] We hold that these are the canonical books
and we testify that these are called the Sacred Scripture”.

A Synod summoned in Constantinople in 1672 took a similar position. In the
decisions, the participants referred to the anaginoskomena and their disputed status
in the following terms: kai mept 1@V duploPnrovpévev tig makatdg Atadnkng BpAiwv,
Twpiov, Tovdn o, Zogiag, ExkAnotaotod, Bapovy kai Makkapaiwy, i ye uépog Ipagig
Aoytioueda tadta, fj wg €0vika Tiva amoPdAlopev (Karmires 1968, 689). / “about the
disputed books of the Old Testament - Tobit, Judith, Wisdom, Ecclesiasticus, Baruch
and Maccabees — whether we consider them as part of the Bible, or we reject them as
profane”. The council decreed the following: ITept 6¢ @V ypagkdv BipAiwv Stapdpovg
amaplOpnoelg evpiokopey Tapd Te TOIG ATMOOTOAKOIG KAVOOL, Kal TOig T@V iepdv
ovvodwv TN¢ év Aaodikeia ExkAnoiag kai tiig é€v KapBayévn, é§apovpévwv tdv St
to0 KArjpevtog dtatay®dv, g 6 devtepog TG €kTng ovvodov kavav amayopedet, S
10 vevoBevBijvat tadtag v 1o TOV aipeTk®V, olov £Eeoty DokdYaL T@ PovAouéve Kai
Katapadelv td éykpvopeva t@v PipAiowv. Oca pévtot tdv tiig makatdg Atadrkng BipAiwv
i} dmapOunoet TOv ayloypdewv od cuureptlapfavovrat, odk dmotpomdlovTteg Tadta
gvekev TOUTOL WG €0viKd Tiva kol BEPnAa, AANA Kald kail EvdpeTa TpooayopeveTal, Kai
ovk amoPAnta Tvyxavovot Stodov (Karmires 1968, 693). / “Regarding the biblical books
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we find different reckoning lists in the apostolic canons, holy synods of the Church of
Laodicea and of Carthage, except for Clement’s constitutions, which the second canon
of the sixth synod refuted, because they have been corrupted by heretics. It is indeed
allowed to the interested person to appreciate the accepted books and to observe them
well. Whatever books of the Old Testament are not included in the reckoning list of
the holy writings, they are not thereby eliminated as profane and harming, but are
considered good and useful and are not rejected at all”.

The decisions are not unambiguous. In a previous introduction to the Old
Testament, just as professor Kalantzakis, I assumed that the synod recognized the
anaginoskomena mentioned by the synods of Laodicea and Carthage as canonical
(Mihaila, 2017, 30). But it seems that the synod indeed denied canonicity to the
anaginoskomena, merely describing them as “good and useful (kaA& kat évapeta)”

We can argue that the first confessions of faith (Kritopoulos, Loukaris)
and the synod of Constantinople were influenced by the Protestant view about the
anaginoskomena. In fact, patriarch Cyril Loukaris has many contacts with Calvinists.
The year 1672 is a turning point of the Orthodox identity in the modern times, through
the Confession of faith authored by Patriarch Dositheos II and the synod of Jerusalem
held in 1672, that ratified the anti-Loukaris confession (Melloni 2016, 267-279).

In question and answer no. 3 of Dositheos’ confession of faith we read: Epwtnoig
v Tepav Ipagrny moia PiAia kaAeis; Amdkplolg: Xtotxodvteg T@ kavovi Tiig KaboAkig
"ExxAnotag iepav Ipagny kakoduev kelva mavta, drep 6 KoptAlog amo g €v Aaodikeia
ovvOdovL Epaviodpevog, apllpel, kal TpoOg TovTOLG dAmep AoLVETWG Kal apaddg, itovv
¢0edokakovpyws, Amokpuea oUTwG AMADG Kal ASloploTwG KATWVOHAOEY, fToL TOV
TwPiav, v Tovdnd, ¢ Ecbnp mpog toic déka Etepa kepalat €€, To0 "Eadpa Etepov
BPAiov €v, TOV Bapovy, v @dnv @V Tp1dV maidwv meplexopévny eig T0 TpiToV
Ke@aAatov Tod Aavinh, Ty iotopiav Tig Zwodvvng, TV lotopiav Tod dpdkovTtog, fjtot
100 B\, th)v Zogiav tod XoAopdvTtog, TV Zogiav Tod Zeipdy, kal T Tpia BiAia OV
MaxxkaPaiwv. Hueig yap peta t@v &M wv tijg Oelag Ipagiic yvnoiwv Pipiwv kai tadta
yvnota tiig Ipagfic pépn kpivopev- 1) yap mapaddoocaca KaBoAkn EkkAnoia té te Oelo kai
iepd Evayyéhia kai téAa tiig Ipagng pépn dAn01 elvar, kai tadta yviowa ¢ Ipagrig
pépn elvan avappPolws mapédwke, kai TovTwy 1 dpvnotg ékeivw éotiv aBétnoig. Ei
8¢ mov Sokel pny del mavta VO TAVTWY cvykatapBueiobal, ovdEV fTTOV SpWE Kal
TadTa Tapd e ovvOdwv Kai TOA®V dowv Tiig Kabohki¢ ExkAnoiag malatotdtwy
Te Kal éykpitwv Beoddywv apBueital kai ovykatapOueital T maon Ipagi, & mavta
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Kai nueig kavovika PiPAia kpivopev, kal tadta v iepav Ipagnyv eivat Opoloyodpev
(Karmires 1968, 769-770; cf. Michalcescu, 1904, 175). / “What Books do you call Sacred
Scripture? Following the rule of the Catholic Church, we call Sacred Scripture all those
which Cyril [Loukaris] collected from the Synod of Laodicea, and enumerated, adding
to Scripture those which he foolishly and ignorantly, or rather maliciously, called
Apocrypha; specifically, “The Wisdom of Solomon,” “Judith,” “Tobit,” “The History of
the Dragon” [Bel and the Dragon], “The History of Susanna,” “The Maccabees,” and
“The Wisdom of Sirach” For we judge these also to be with the other genuine Books of
Divine Scripture genuine parts of Scripture. For ancient custom, or rather the Catholic
Church, which has delivered to us as genuine the Sacred Gospels and the other Books
of Scripture, has undoubtedly delivered these also as parts of Scripture, and the denial
of these is the rejection of those. And if, perhaps, it seems that not always have all of
these been considered on the same level as the others, yet nevertheless these also have
been counted and reckoned with the rest of Scripture, both by Synods and by many of
the most ancient and eminent Theologians of the Catholic Church. All of these we also
judge to be Canonical Books, and confess them to be Sacred Scripture.” (Bratcher 1899)

Nevertheless, the influence of Protestant theology did not fade away. The first
Greek Bible printed by the Orthodox is the Bible of Venice, printed in 1687 with the
financial support of voivode Serban Cantacuzino of Wallachia in the printing house of
Nikolaos Glykys, a Greek of Ioannina, established in Venice. The 1687 edition is a reissue
of the 1597 Greek Bible printed in Frankfurt by a Huguenot editor, Wechel, whose family
emigrated from Strasbourg to Frankfurt. In this Bible, the anaginoskomena books are
called apocryphal, as in the Luther Bible and all the subsequent Protestant editions
that still preserved them: Amokpvgot ai map’ £Ppaiolg €k ToD T@V d&lomioTwy dpBpod
ovykaBiotavtat / “Apocrypha, which are counted outside the number of the trustworthy
[books]” (TRg O¢iag Ipagig 1597, 760). A Romanian translation of the Frankfurt
Greek Bible appeared the following year in Bucharest, 1688 — Bible of Bucharest. The
anaginoskomena are also called “apocryphal”: “Ascunsele ceale ce-sla jidovi. Den numarul
celor vreadnice de credinta sa afld” / “For the Jews the hidden ones [apocrypha], [which]
are counted outside the number of the trustworthy [books]” (Biblia 1988, 614 — a facsimile
and transcription with the Latin alphabet of the Bucharest Bible, 1688).

In 1795 a revision of the Bucharest Bible was printed by the Greek-Catholic
church, the so-called Bible of Blaj. Its perspective on the much-debated issue of the
anaginoskomena was brought into line with the Catholic teachings: it excluded 4
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Maccabees but introduced the prayer of Manasseh. This edition was adopted by the
Orthodox Church too: its text was reprinted with minor changes in 1819 as the Bible
of St. Petersburg (by the Russian Bible Society), in 1854-1856 as the Bible of Buzau
(by bishop Filotei) and between 1856-1858 as the Bible of Sibiu (by St. Andrei Saguna,
the metropolitan of Sibiu). The first Romanian Synodal Bible (Bucharest, 1914) also
represented a revision of the Blaj Bible.

Throughout the long centuries of Turkish domination, the Orthodox Church
in Greece was not allowed to print ecclesiastic books. After the war for independence,
the first Greek Bible printed by the Orthodox Church appeared in Moscow, in 1821,
with the blessing of the Russian synod and the support of the Russian Bible Society,
which had enlisted generous donations by the Zosimas brothers, two Greek merchants
(Kalantzakis 2006, 134). The Moscow edition followed Codex Alexandrinus printed by
Grabe (Oxford, 1707-1720), containing the anaginoskomena without any comment.
For example, it has 4 Maccabees as in Codex Alexandrinus without further specification
regarding the canonicity as for example in the modern Greek editions of the Old
Testament (Septuagint).

Conclusion. The case for the canonicity of the anaginoskomena

The status of the anaginoskomena in the Orthodox Churches is not easy to
grasp, because their canonicity is disputed. In my opinion, there are strong arguments
in favours of their canonicity. The anaginoskomena are considered as canonical by some
synods, some Church Fathers and are even included in ancient Bible codices. Even if
there is no consensus about their number, they are mentioned in the Old Testament
canon lists.

There are public readings from the anaginoskomena in the Orthodox Churches,
especially from the Wisdom of Solomon. Although fewerin comparison to the undisputed
biblical books, patristic commentaries, and homilies on the anaginoskomena survived
until the present day (St. Ambrosius of Milano, On Tobias; Pseudo-Augustin, Sermons
47 About Tobias; Sermons 48-49 On Judith; St. Cyril of Alexandria, Fragments in catenae
to Baruch; Theodoret of Cyr, Explanation to Baruch; Severian of Gabala, Homily on the
Three Youths and the Furnace of Babylon; St. Hippolytus of Rome, Fragments on Susanna;
Asterius of Amasea, Homily VI to Daniel and Susanna — Datema 1970, 240-249).

Even if confessions of faith (Kritopoulos, Loukaris) and local synods
(Constantinople 1672) stressed that they are excluded from the biblical canon, an
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important step confirming their canonicity was made by the Confession of faith written
by patriarch Dositheos II and adopted by the synod of Jerusalem (1672).

The final decision is still pending. It would be within the scope of a pan-
Orthodox synod’s responsibility to settle the status of the anaginoskomena and adopt
a view common to all the Orthodox Churches, but the arguments in favour of their
canonicity are certainly compelling.

References

Asterius of Amasea, Homily VI to Daniel and Susanna. In C. Datema (ed.).
Asterius of Amasea. Homilies I-XIV: Text Introduction and Notes. Leiden: Brill, 1970.

Biblia adecd Dumnezeiasca Scripturd ale cei Vechi si ale cei Noao Leage. Bucuresti:
Ed. Institutului Biblic si de Misiune al Bisericii Ortodoxe Romane, 1988.

Biblia sau Sfanta Scripturd. Bucuresti: Editura Institutului Biblic si de Misiune
Ortodoxa, 2019.

Brakke, David. “A New Fragment of Athanasius’s Thirty-Ninth Festal Letter: Heresy,
Apocrypha, and the Canon.” Harvard Theological Review 1 (2010): 47-66 (here p. 60).

Bratcher, Dennis (ed.). “The Confession of Dositheus (Eastern Orthodox,
1672)” In [http://www.crivoice.org/creeddositheus.html], adapted translation from
J.N.W.B. Robertson (ed.), The Acts and Decrees of the Synod of Jerusalem, Sometimes
Called the Council of Bethlehem, Holden under Dositheus, Patriarch of Jerusalem, 1672.
Translated from the Greek and with notes, Thomas Baker. London, 1899.

Canoanele Bisericii Ortodoxe. Translated by Rdzvan Persa. Vol. 1: Canoanele
Apostolice si Canoanele Sinoadelor Ecumenice. Bucuresti: Basilica, 2018.

Canoanele Bisericii Ortodoxe. Translated by Rdzvan Persa. Vol. 2: Canoanele
Sinoadelor Locale. Bucuresti: Basilica, 2018.

Chirila, Ioan (ed.), Dumitru Abrudan, Petre Semen, Constantin Oancea, Remus
Onisor, Mircea Basarab. Introducere in Vechiul Testament. Bucuresti: Basilica, 2018.

Davey, Colin. Pioneer for Unity. Metrophanes Kritopoulos (1589-1639) and
Relations between the Orthodox, Roman Catholic and Reformed Churches. London:
British Council of Churches, 1987.

De Lagarde, A.P. Reliquiae iuris ecclesiastici antiquissimae, graece et syriace, B.G.
Teubnerus, Lipsiae, 1856.

Dobykin, Dmitrii Georgievich. Bsedenue 6 Cssaujennoe Ilucanue Bemxoeo
3asema. St. Petersburg, 2014.

ROOTS
ROMANIAN ORTHODOX OLD TESTAMENT STUDIES

No. 4 (2) 2020




FR. ALEXANDRU MIHAILA

The Orthodox Bible and the Anaginoskomena Books of the Old Testament

Gallagher, Edmon L., John D. Meade. The Biblical Canon Lists from Early
Christianity. Texts and Analysis. New York: Oxford University Press, 2017.

Germanos metropolitan of Thyateira. Kyrillos Loukaris 1572-1638: A Struggle for
Preponderance between Catholic and Protestant Powers in the Orthodox East. London:
S.PCK, 1951.

https://txt.drevle.com/bible/ob1581.

https://www.documentacatholicaomnia.eu/03d/1545-1563, Concilium
Tridentinum, Canones et Decreta, LT.pdf,

Ic4, Toan I. “Mirturisirea de credinta a lui Mitrofan Kritopulos. Insemnitatea ei
istorica, dogmatica si ecumenista.” Mitropolia Ardealului 3-4 (1973): 208-473.

Ionita, Viorel. Hotdrdrile intrunirilor panortodoxe din 1923 pand in 2009. Spre
Sfantul si Marele Sinod al Bisericii Ortodoxe. Bucuresti: Basilica, 2013.

Joannou, Périclés-Pierre. Fonti. Fascicolo IX. Discipline générale antique (IV*-IX* s.),
vol. 1.2: Les canons des Synodes Particuliers. Roma: Tipografia Italo-Orientale S. Nilo, 1962.

Joannou, Péricles-Pierre. Fonti. Fascicolo IX. Discipline générale antique (IV*-1X*
s.), vol. 2: Les canons des Peres Grecs. Roma: Tipografia Italo-Orientale S. Nilo, 1963.

Kalantzakis, Stavros. Eioaywyn otnv Hodeud AixBxn. Thessaloniki: Pournaras, 2006.

Karmires, Ioannes. Dogmatica et symbolica monumenta Orthodoxae Catholcae
Ecclesiae. Vol. 2. Graz: Akademische Druck und Verlagsanstalt, 1968.

Karmires, Ioannes. Dogmatica et symbolica monumenta Orthodoxae Catholcae
Ecclesiae. Vol. 2. Graz: Akademische Druck- und Verlagsanstalt, *1968.

Kashkin, Aleksei. Cesujennoe IMucanue Bemxozo 3asema. Saratov, 2012.

Kkokhar, Antony J. “The ‘Calvinist Patriarch’ Cyril Lucaris and His Bible
Translations” Scriptura 1 (2015): 1-15.

La Bible. Traduction cecuménique. Notes intégrales. Paris: Cerf / Bibli'O - Société
biblique frangaise, 122010.

Les constitutions apostoliques, vol. 3: Livres VII et VIII, introduction, texte
critique, traduction et notes par Marcel Metzger, in Sources chrétiennes 336. Paris: Les
Editions du Cerf, 1987.

Luth[er], Mart[in]. Biblia, das ist, die gantze Heilige Schrifft Deudsch.
Wittemberg: Hans Lufft, 1534 - https://haab-digital.klassik-stiftung.de/viewer/
image/935052658/371/.

Melloni, A. (ed.). The Great Councils of the Orthodox Churches: Decisions and
Synodika from Constantinople 861 to Constantinople 1872, Corpus Christianorum

ROOTS
ROMANIAN ORTHODOX OLD TESTAMENT STUDIES

No. 4 (2) 2020




FR. ALEXANDRU MIHAILA

The Orthodox Bible and the Anaginoskomena Books of the Old Testament

Conciliorum Oecumenicorum Generaliumque Decreta IV/1, Editio Critica. Turnhout:
Brepols, 2016.

Michalcescu, Jon. Die Bekenntnisse und die wichtigsten Glaubenzeugnisse der
griechisch-orientalischen Kirche im Originaltext, nebst einleitenden Bemerkungen.
Leipzig: ].C. Hinrichs’sche Buchhandlung, 1904.

Mihail, Alexandru. ,,In multe randuri si in multe chipuri”. O scurtd introducere
ortodoxd in Vechiul Testament. Iasi: Doxologia, 2017.

Munier, Charles. “La tradition manuscrite de I'Abrégé d'Hippone et le canon des
Ecritures des églises africaines.” Sacris Erudiri 21 (1972-1973): 43-55.

Munier, Charles. Concilia Africae A. 345 - A. 525. In Corpus Christianorum
Series Latina 149 (not 259). Turnhout: Brepols, 1974.

Prelipcean, Vladimir, Nicolae Neaga, Gheorghe Barna, Mircea Chialda. Studiul
Vechiului Testament. Pentru facultdtile de teologiei. Cluj-Napoca: Renasterea, *2003.

Pseudo-Augustin. Sermons 47 About Tobias. In PL 39, 1839-1839.

Pseudo-Augustin. Sermons 48-49 On Judith. In PL 39, 1839-1841.

Root, Michael. “Martin Luther on Canon and Apocrypha’, in https://www.
academia.edu/28481068/MARTIN_LUTHER_ON_CANON_AND_APOCRYPH.

Schaff, Philip and Henry Wace (ed.), Nicene and Post-Nicene Fathers of the
Christian Church. Second Series, vol. 4: Athanasius: Select Works and Letters. New York:
The Christian Literature Company, 1892.

Severian of Gabala. Homily on the Three Youths and the Furnace of Babylon. In
PG 56, 593-600.

Sf. Atanasiu de Alexandria, Scrisorile pascale. Transladed by Lucian Dinca. Iasi:
Ed. Sapientia, 2013.

Smirnov, Egumen Aleksei. Becmnux Cmaspononvckoii 0yxoeHoti cemuHapuu
1.1 (2015).

St. Ambrosius of Milano. On Tobias. In CSEL 32/2; PL 14, 759-794.

St. Cyril of Alexandria. Fragments in catenae to Baruch. In PG 70, 1457-1458.

St. Hyppolitus of Rome. Fragments on Susanna. In PG 10, 689-700.

The Canons and Decrees of the Sacred and Oecumenical Council of Trent.
Translated by J. Waterworth, C. Dolman. London, 1848.

Theodoret of Cyr. Explanation to Baruch. In PG 81, 759-780.

Thomson, Francis J. “The Slavonic Translations of the Old Testament.” In JozZe
Krasovec (ed.), The Interpretation of the Bible: The International Symposium in Slovenia,

ROOTS
ROMANIAN ORTHODOX OLD TESTAMENT STUDIES

No. 4 (2) 2020




FR. ALEXANDRU MIHAILA

The Orthodox Bible and the Anaginoskomena Books of the Old Testament

Journal for the Study of the Old Testament Supplement Series 289. Sheflield: Academic
Press, 1998.

Tsekrekos, Christos P. “On Ten of the Canonical Books of the Bible: The Position
of the Anaginoskomena in the Orthodox Church.” Greek Orthodox Theological Review 1
(2013): 223-237.

IInéadhiov 17 vontis fTos, Tijs ping, dyiag, kaBolkij, kol &mooToAKAG TOV
0pBodoéwv ExxAnaiag, Tvmoypagia 100 Bpaitkomg xai Apted, Aewia 176 Zadwviag.
1800 - http://digital.onb.ac.at/OnbViewer/viewer.faces?doc=ABO_%2BZ182429704.

PaAAng, T.A. and M. ITotAAG. Zovrayua t@v Oeiwv kai igpdv kavovwy. Vol. 2,
Tomoypagia I'. XaptogOAakog. ABnvnoty, 1852.

Toe BiAiee, TovT’eotiv 1) Ocioe Ipagn 176 Iadwauds e ki Kauvije Aibnxne, Ev 1@
17 Ay1wTdTyG Zvvodov Tomoypagpeiw. Mooxa, 1821.

Tiis Oeiog Ipagii, Hadauig Sndad) kai Néag AiaOnxrg, dmavta. Andreae Wecheli
heredes, Francofurti, 1597 - see http://mdz-nbn-resolving.de/urn:nbn:de:bvb:12-
bsb11203055-1; http://mdz-nbn-resolving.de/urn:nbn:de:bvb:12-bsb10196294-2.

Xat{navtwviov, I A. Kdpiddog Aovkapis, 0 Adyog. ABrva, 1954.

ROOTS
ROMANIAN ORTHODOX OLD TESTAMENT STUDIES

No. 4 (2) 2020




